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EMONSTRATION 'confiſts in beginning 
with ſome ſingle idea of your ſübject, and 
ther zöhaitg 2 Ecöpck bel of the fibbe Kid with! - 
the firſt, and a third to the ſecond; and fo on* 
in a cler connexion? 009 000009 199091 
And thus proceeding, by ſhort ſteps of the un- 
derſtanding, from idea to idea, from dee | 
thought, in proper words and in à eienr con- 
nexion of ideas, till you come to a ſatisfy ing con- 
cluſion, which ſhall appear as evident to the 
mind us che fürſt idea with” which you ſet out. 


And the whole chain of ideas fhall „ N 


the eye of che vinderftanding, to be ecleſel and 


clearly connected, and give yo chat keen im- . 
 preſſiviy of truth, and ſtrike che mind with that 
foree, which' is called com VCI. 
I ccpoice to find that my thoughts, exictly or- 
reſpond with the ſentitmetits of khat ittebrhpar- 


WY 


able reaſoner, and very ex xcellent divine; Dr. Wit. 
fivs, who expreſſes bimtelf thus, In his addrefs' to 


AS, | | A 2. | | Fr the 15 


e 1 P 
| the profeſſors of divinity and W of the 
goſpel in the United Provinces, prefixed to his 
moſt admirable-Body of Fheology, —_ 
Occonomia Fœderum, 4to, 1693, 
Nihil fortius certiuſque animos convincit 
quae perſpicua et. ſedata veritatis ad ggnſciey- 
tiam peMonsTRAPIO, quæ placido procedens 
greſſu a claris ac confeſſis orſa, et aſſertiones ſuas 
continua concatenatione nectens, paullatim; ad 
abſtruſiora ducit, iiſqus non minus adſtipulari 
cagit, quam quæ primo obrutu aſſenſum impe- 
trant,; argana, interim efficacitate in penitas ani- 
me partes illabens, eaſque in admirandarum Dei 
virtut um n can ſtupore Ae, 
figens, , Mt 14,20 g 2093 br 
„And. in bock l. haf vi, beat. xix. ne; 
ſpeaks· Nilꝑcida ver itatis demonſtratione plane 
tollatur. Quod ab evidentioribus incipiendo, 
continna argumentorum ex ſe invicem, enaſcen- 
tium ſerie, ita nos periexuras arbieramux ut vel 
ah invitis impetremus aſſenſu m. 
Tha deſign of this eſſay — — the pride 
of man, and thus prepare the mind for a cordial, 
receptjpn, of divine revelation. I freely confeſs, 
that I have the advancement of the credit and au · 
thority of the. holy ſcriptures deeply at heart. 
And L know, by above thirty years experience, 
that our value for thole ſacred oracles will rife, 


or fall, in proportion to the ſenſe and conviction. 


Wo. „ we 
9 4% ik N 


| t 1 
. eee to oureterk 


happiness. Nin TIO wi 642 
I have for a lang bee with; - Gi 


indignation, and fear, that the credit of the ſcrip- 


tures amangſt all ranks of mankind is fo exceed 
ingly.diminiſhed,. as to be almoſt intirehy lost 
and if we proceed» farther, with that rapid pra- 
greſs into infidelity, which we have done, this 


nation will ſoon be plunged into all the darkness 


for the reception of the moſt corrupt religion 
* and become the moſt depraved in aur manners, 
— Ware; — PW9-2%17"Y 


to conceive. ine 31 


Indeed, iD . i drexdbully Juſt in Gato 
give us up to that temper, and: to thoſe manners, 


which we have thöſen and purſued with ſuch 


greedineſs, and fury for many years paſt;;; and n. 


thing can prouoke him to. do it ſooner, than out: 8 


neglect and contempr of the hal ſcripturess 


I truſt, every perſon of common ſenſe, who, 
hall read this contemplation: with a fixed at- 
tention, and a deſire to know the truth, will feel 


ſome pungent conviction, that his on reaſon, 


alone is utterly inſufficient ta dead him to true 


and eternal happineis e en 


iner een e Hin o 20% an rin Lan 
9 s — F } 
en brog 4tzs 


5 | d 
eee . 
' | an 
2 ; | 0 
. 2 f 


R Wess all juſt and 


reaſonable contradiction, the inference is eafily! 
drawn(viz.) that a revelation from God, to direct 
us hom we may know, glorify, and enjoy him for 
ever, is the greateſt bleſſing that the boundleſs 
goodneſs of our Creator can beſtow upon us, and 
conſequently it deſerves to be enquired after, m_— 
all chat eagerneſs and folicitade- which ſuch a 
| favouridemands. ol .. ce en 
Fully convinced of! this, I have ee 
my enquiries with the ſevereſt diligence of atten- 
tion and thought of which I was capable, and 
the e e hath been exceedingly pleaſing 
and happy, with reſpect to myſelf; and 1 went 
| it will be ſo to the riſing generation. 

In the conduct of my ſtudies, any ined 
ago, I fixed it as an unalterable rule, that 1 
vould take nothing upon truſt, but as far as paſ-! | 
| fible ſee every thing with my own eyes, and feel 

the truth of every great ſubject: of religion in my 
oon ſoul; as 1 reſult of rational and ſolid con- 

| viction. W nene e FITC R ien; * 

As I am Spe of che abolute nete 
ſity of a divine revelation, ſo I have enquired 


poſſibility: of it, and have proceeded to conſider. 
the nature of inſpifation, as far as I could attain 
clear and determinate ideas on ſuch a moſt deli- 
care and ſublime ſubject. , l 
a 1 98 8 * 


_ have found by. eh e that if 4 
4 chan have an honeſt love of truth, a juſt ſenſe of 


the defects of his own mind, an humble depen- 5 


dance on God to aſſiſt him in lay ing aſide preju- 


dices: and if he proceed, wich caution and by 
dow and ſure, ſteps, there is no ſubject in the 
| whole arm of truth and en he 


0 


| gary, pk. ee | 
1. is the greateſt honour to a FA yr. 
to be an honeſt enquirer after truth; and al- 


though I will not ſay I have attained this charac- 


ter: yet I will dare to affirm. that I love and ad- 
mire it, and I wiſh, wack: ſo great an excel · 
lence. 1 
As I write chiefly for my 3 1 will 
zes 7 give them a outlines of ſuch 2 

before Wy eyes, and feel a generous ambition 
to be what they love and revere, 


All perſons, who devote themſelves to the ſtudy 
of religion and the purſuit of learning, profeſs 


themſelves free enquirers after truth; and 
rational free - thinkers; but if we try many of 
them by the true and eternal rules of Juſt free- 
thinking, we ſhall find them wanting in all the 


eſſential qualities of a true free · thinkerʒ and if my 


idea of free - thinking be right, we may juſtly fay, 


£4 How few honeſt and free ſcarchers after truth 


are 


e 
Dien in che world f tiow-atdu- 
| oli the labour? how- honourable the character 
A moſt fincere and honeſt fret · thinker is juſt 
the oppoſite to an inffdel, a ſceptic, 4 ſophiſt. 
An infidel is not willing that all ſhotild be true 
which God has declared to be true A ſceptic 
doubts of every thing, and is ſure of nothing -A 
. ſophiſt attempts to impoſe on your underſtanding 
the moſt ſpecious errors in the garb of truth, he 
deludes you with the ſhadow inſtead of the ſub- 
ſtanceof truth<—Not ſo thehoneſt free · thinker: he 
is juſt the reverſe of ſuch odious and conternptible 
characters he is heartily willing that at ſhould 
be true, which: God has diſcovered: to be true, 
whether by reaſon or revelation——He is re. 
ſ5Ived to ſubmit to evidence as faſt as it ſhall ariſe. 
before the eyes of his wind, and he ſcorns to 
impoſe one ſingle thought on mankind, of which 
he is i OO pr OT PAPA 
en . ' 
cuiſits that the ſoul be illuminated with celeſtial 
A fire, it muſt be ſmitten with the beauties and 
_— charms of truth, we muft dens yartphedd 
7 | ſpecies of luſt, pride, and extravagant ſelf-h 
2 ve muſt be cured of our boundleſs Kif-ndwiin. 
tion, and fond deſires of a vain diſtinction, we 
muſt be made honeſt in the Ser one, — 
A ee enen 


- 1 


A man 


. eee 18 FE Aber a. 


tightrfree-thioker-: if you ſeverely, examibe; hls 
internal; charakter yeu will: find in bim dle fel: 


lowing great qualities 4% [£97 of 


Hatha an ardent love to truth, — ohlac- 
een nature, beautysc had goods 
nefs;: Ne love it purely for its on ſake an 
fidel does not he doth not love truth fort n 
intrinde ;gootineſs and beauty. The gged mam 
ſeats no comſequences ihat can follow. from trtth, 
and therefore he lays open his whole ſoul to the 


light of eyidence, and is determined to. follow | 


where-ever truth ſhall lead the Way. 
. He is willing from the very bottom of his foul 
to diveſt. himſelf of all prejudices, and 0 pub 
off alli opinions and notions, that will not ſtand 
the teſt of a ſevere and impartial examination 
- He is reſolved to uſt. all the beſt helps that 
God has put in bis power, or laid vichin his reach 
for the attainment of truth. 100 0 e e 
Hle is determined e mite even all 
truth, where-ever he meets with it, and from whats 


from a dungbill, a palace or a een 
child; a Newton, or a Paulus. 


He is invariably reſolyed to buy td wir 6 at 
any tate and; fe} it at- no price; but will rather 


part wich all that is dear to him in abis-world; 


than par with this jewel, ie will give up 
| b 


ſdevet hand it comes: whether from e 5 


his 


* B. 


VS [ 


* 


Ass, his eſtate, au tos bs te weber 
than betray or part with he truth. He makes 
an honeſt uſe of his raſdn to find out truth, or 
the real nature and relations of thing: 
He wſes' his underſtanding in ſuch modes 
of operation as "theſe; (viz.): in conſidering the 
degree of evidence or clear appearance! of truth 
to the mind——In determining to judge accord- 
ing to the apparent ſtrength or weakneſs of the 
evidence before him, on any important queſtion 
AE ballaneing evidence on both ſides of a 
queſtion; and embrac ing that ſide, 'ovn>which the 
weight of evidence pteponderates. 10 

| Honeſt free- thinking gloriouſſy penn lin 
thus conſidering impartially the „ the 

evidence rox or ae point, "that is) 
Poſed to us as truth. fil 2159 : 10307: 
A man of this spirit. nd diſp6Grinh win 
it as bondage of thought, and the mark of a low 
ſlaviſh ſoul, to contradict or deſpiſe a truth with- 
out enquiring into it, merely becauſe it has been 
commonly received, for a thouſand or ſeventeen 
hundred years paſt. Such is the bondage and 
 flavery of foul in all thoſe ho contradiet © or de- 
on the evidences of divine revelation, ' 
True free-thinking does not conſiſt in a power 
or a right to diſſent from the eternal principles of 
le and wack] but in s A to : 


4 4 
8. ba l * Ts 

aa ©. _—_ - « = a } * » 1 
1 


| 1 | 
od bigorry und low prejudices, which een 
and debaſe the ſoul.” 19997 Fre 

An honeſt and ee e is * at- 
tached to any low party or faction in divinity or 
Philoſophy, nor is he à ſlave to his own vile 
paſſions, or to the paſſions ot humours of other 
men; he ſcorns to be under the arbitrary will, or 
che ryrannic pleaſure and influence of his ſuperi- 
ors, in meer civil power, or worldly honours and 
emoluments but truth, eternal, almighty, and 
all amiable truth, is the ſovereign of his ſoul, the 
raviſhing empreſs of his heart. He dedicates 
himſelf to truth alone, and aims and vu werte 
for ever a diſciple to pure and beautiful eruth. - 


"SF 


The honeſt free-thinker, guards againſt the ſe- 


cret and deluſive impreſſions of his moſt intimate 
friends, when he has reaſon for ſuſpicion” that 


chey defign to allure him out of the road of trum, 
or dra / him from the line of duty. And he 


nobly riſes above a dread of ſcorn, and ridieule 
from his equals or ſuperiors. in age, eapaeity, 


wealth, genius or learning, when they attempt to 


allure or *affright him from the ſtraight: line of 
truth He diſdains all ſhame that may be” 


poured upon him from any quarter; or by any 
ratiks of men, on account of his firm ettatehment 


to eternal and Ws T ABU TNU fn... 
The Honeſt free-thinker abhiors all pride of b 
own underſtanding. he well knows by ten thou- 
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truth, in geometry, merely becauſe his father 


of his mind to e to IS to diſcern 
truth ; and therefore he looks upon it. ee 
deteſtable folly, a moſt contemptible vanity. 
entertain a haughty conceit of his qu reaſon, a a 
falſe opinion of the farce: of his own: mind to at- 
tain, truth, without any ſpecial help from God's 
bieſſed Spirits in the uu of his: ſtudies and 
He 0 proud afſeAarion of novel: and 
1 in his notions, conceptians, 
he does not deſpiſe a doctrine, be · 


- 
1 


Kauſe it is old, and has been believed by millions 
before he was born ; ſo neither does he ſcorn a re- 


ry 


tors; nor will he 
viſe, and pious parents, eee to 50 
maturity of his wn. underſtanding.———Ho 
does not renounce the beſt religion in the world, 
becauſe he was born and bred up in the 
lad of it, as many of aur proud infidels have 
done, Would any man, but a fool, or a mad- 
man, . renounce Euclid's Elements of eternal 


was a great mathematician, and had taught his 
ſon thoſe elements, when he was a ner? 

o! in geometry and 
ſuch ſwarms of abſurd fools, as are to be — 
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 amongk theaters . ve bunden. = 
tian revelation... . \ ko omg mount Zain ogy 1 
An honeſt bes dlünker, will ngt ſuffer; 2 

o be driven from truth by the fault as - "4,2, 
fooliſhneſa af thoſe that profeſs. it,——He-,does 
dot forſake BAVEALED TRUTH, and leave it hleed- 2," 

ing in the duſt, on account of ſneaking and um 10 2 bo 
pure hypocrites, artful impoſtors, or imperious/ - 

_ $yzamts, Who profeſs, it and diſgrace-itz and arte 
the curſe/and bane of he moſt ſacred und besu- . 
_ tiful ſyſtem in the world. 8411 7 1 
Te canclude this Auch of the beautiful ebaralttr 
6 an boneſt free-thinker : —— He diſdains the 
thought af a ſecret indulgence of ſenſual luſts, o ⁰ 
the foul appetites of the fleſh, Ee knows that L # 
A gratification- of all unclean inclinations uf hes ll 
body, are utterly inconſiſtent with all greatneſs of = 
foul, and, generous. freedom of thought He 3 
Jooks upon all indulgences of laſt and nach} _ 
rance in meat and drink, as the moſt. vile ba- ·ũ 
dage, and degradation af mind; and therefore = 
riſes with a ſublime diſdain above the body as b 1 
© Grave. and. dungeon of the ſou. Neyuory 4 0 
An honeſt free enquirer | after truth. ſcomnꝭ vr 
pexſiſt in an exror, becauſe he has in ſome things, = 
and as ſometimes, made: a miſtake, j ur farmed a 
wrong apprehenſion af ſome: object.. Ke} 1 
Ee is nat aſhamed. nor afraid to ſay, at ſacha [( 
ume, or in fuck an atait, . was MUTAA IN. 1 
90 1 | This 
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© = 1 ar temper of wür mode geiſty, 


' who (having from ſome bad ſprings'rejefted di- 
die kevelation; uf fet Heiſelves up as advo- 
_ ates for reuſon and natural religion alone, their 
Pie ptompts them to periit ia che wah of error) 
diſdain the thought of acktowledging then 
ſalves in the wrong. anden do uh $19 t 2 


# 


Not fo the rrue free.thinker, he accounts it 
Vctory de conquer h is own pride; aud to change: 


an etrbr for truth he etteeme an eternal gain. 


I conclude this preface with obſerd ing, that the 
deſign of the following eſſay is to pave the way for 
1 diſſertation on the Nature of the. Inſpiration of 
the ſacted Seriptures, and the evidentes thereof to 
a rational enquirer, when this point ſhall be gained 
beyond any juſt objection, our way will be clear 
into all the beautiful fields of vealed religion. 
We may then by the help of our gracious God 


wen Contemplations full ſcope; we may riſe 


and ſpread all our powers and affections into the 
divine perfections, as they ſhine and harmonize 
in the perſon of the Lord Jeſus; we may range 
through his unulterable glories'without bounds | 

und without end, and feel an happineſs large as 

our wiſhes;! and laſting as our immortal ſouls.” 

I have only to add, that the excellent writings 


ſiſtance in the following eſſay his incomparable, 
1 


1 


Wag xv 1 5 17 
the deifts, his bei the de of my call 
attention and ſtudy, ever ſince July 1746, and 1 
am more indebted to him, than to al mankind 
qn this 52 —7 The fix views of the experience q 
Wi a e 5 
on his plan. I. likewiſe obliged | 
formany.choughts in one paz, tn the ingenus 
Mr. Henry Grove: id in the beginning and the 1 
end, I have inſerted ſome excellent thoughts frfmm 
the judicious Mr. Brine. In fine, I may ſay, with = 
abundantly greater reaſon, than the modeſt and = 


a Aim, and | the, x 


amiable Rollin,“ that provided the thoughts inn f I | 


_ this eſſay are true and uſeful, tis no matter whoſe 
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— 30. — 6. After blind as Gee 
ſelves, and are never ſenſible of the miſtake 
| till ſunk where they. 
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1 Old New Teſtament. 
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| [oy It n not bs equally capable of 
to truth and error in the full compaſs of both. 
'Tis . impoſſible that n ſhould do * either i in 


men or devils. _ 

I it is, there gan be no ground #0 argue from the 
bfuriey of * wege * _ 12 820 
E. Shan ALONE, OY PRESENT arars, CANNOT 
\ "DISCOVER (3OD 80 CLEARLY AND 80 FULLY ro 

+; MAN» ,AS TO ENABLE HIM, T9 FORM. APFECTION- 

ATE APPREHENSIONS OF Gov, AND BXCITE MAN 

ro LOVE AND ADORE HIM, AND en 115 VITAL 
2 3 AND: BLISSFUL EAI Focal 1 
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e We Ja and plain eu, of « 
Ig WASH I ego IWR BU mine IT OK 
- i» Reaſon; in the Pagan world, neyer did furniſh ſuch 
familiar ideas of the being, ' preſence; power, and wiſ- 
dom of God, as were clear to the weakeſt mind; 'affet- 


ing to the moſt ſtupid heart, and ſuitable to che mean 
eſt underſtanding. SAAB 6 SBUHOLCTDLIAEG A 


14 Reaſon cannot give ſpecicl and diftin?t ideas of - Ged, 
in ſuch a manner, as to enable the ſoul in a moment 
to diſtinguiſh God from all other objects in the uni- 
verſe, and give bim that diſtinguimiog venergri 
| wbich bis. dignity requires, nie 3190-20; FF 
3. Reaſon is unable to give us certain and convincing 
- notices. of. a; God, ſo as to; oblige the mind to aſſent to 
the truth of God's exiſtence, convince it of the reality 
of the divine perfections, impreſs the conſcience with 
_ + ſenſe of the divine juſtice, was {GEARY _ . to 
| ſubmit to the divine dominion · | 


Nu : 2 1 a 5 Reſon 
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av: { Reaſon tthnnt "give" extonſot ideas ne 
hinfons of God in all his natural and moral perfeRions; 
nor is it able to diſcover all the natural aud moral re- 


lations of God to our ſouls, ſo that we may be ſure 


that no idea of God is wanting which is neceſſary to 
our real duty and final happineſs, 

5. Reaſon it unable nne hene dud boch de 
God, ſuch as ſhall ſuit a rational taſte, and excite a 


tender affection to him as an amiable and good being, 
full of perfect beauty and love, good and beautiful in 


| himſelf, fit to do us the higheſt good, worthy to receive 


all poſſible good from us: an object in whom we may 


expand our nobleſt powers with delight; a being that 
rejoices to do us good, and fill us with happineſs for 
ever, —— Reaſon ean never furniſh ſuch ſweet and ſa- 
tisfying diſcourſes of a God as ſhall ſet our hearts at 
reſt, and be the termination of our will and reaſon in 
God, P 
city to eternity,” N u | 

6. Reaſon; in its preſent Soda Ae ane 


wot give ſuch powerful and durable ideas of Gods as ſhall 


always abide with great force upon the ſoul. Reaſon 
cannot diſcern ſuch an energy of God working from 
- moment to moment, and renewing the impetus every 
inſtant on the conſcience,” paſſions, and will of man, 
and yer ſuch an impreſſion is abſolutely neceſſary for 
man's duty and happineſs, Here nn Giſcovers: its 
utter weakneſs and inſuffcieney. | 18% 
It is abſolutely neceſſary, in ade that a man x ſhould 
know God, and perform his whole duty to him, that 
he ſhould have ſuch a rational and inceſſant impreſſion of 
bo upon his ſoul, as ſhall have a ſufficient-force to 
ah | n 2 | "influence 
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8 . his infinite perfections; and, this acknowledgment 


. 4 "> | 
= ibis in the world to tber with 
_ every duty, in every inſtant, in every cireumſtance and 
ſtate of life, from youth to maphood, from manhood 
to. vid-age, and from old-age to the very moment of 
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Was REAs0N CANNOT. Der us I THE TRUE 
MANNER OF e. THE man. W 


OI | 
... Worlhip, coufiſts in in a juſt ats and 8 


and veneration muſt be regulated by the divine will, 
and not hy the mere fancy of the worſhipper——How 
can mere reaſon aſſure, us that we have clear and lixely 


apprehenfions of God's nature and attributes? and a 


proper veneration for his infinite majeſty; and dignity? 


| Can reaſon inſuſs into us a keen abhorrence of all mor 


ral diſorder, and inſpire us with a powerful confidence 
of God's goodneſs. and fidelity? Can reaſon proguce in 
us: moſt intenſe. love; to. God, aber es ha 
nm | 

Reaſon, can never pains in wa n aud, exly 
reſignation of our will to God—— Reaſon, will never 


inſpire us with 2 ſweet humility, nor make. us truly 


grateful for every. fayqur. beſtowed upon n. Ren | 
cannot enable us to exerciſe a reſolute ſelf-denial, or 
bear afflictions with a good. grace, when. God demands 


the one, and brings on the other. Reaſon. alone. will 


never inſpire us with, a moſh mighty zeal for the honqur 


nnd glory of God. Reaſon can never, enable ug to 


neſt 


8 by. C 3 | 
dect to the ver bottom of out being, in his ſervige.and 
intereſ— Reaſon will never infpire/ us with an ardenz 


a e ee e * his. Saris om 
wu, Ryans can NEVER. miesen rag raus u 0. 
Dy ret e Poa 5 1 hi aan en 
. n 
bayey, or prepares, bim for happineſs, ot prevents, hig = 
pain ar removes his, miſery-»—Reaſon cannot diſcern, 
wherein true happineſs conſiſts . Reaſon knows not 
chat good which, is ſuited to our higheſt powers, and ig 
agreeable, to eyery ſituation and every character we can 
ſuſtainReaſon cannot diſcern. that good which,may, 
be enjoyed without ſhame and confuſion, poſſeſſec 
without ſuſpicion of wrong conduct, or dread, of future 
ill conſequencesReaſon cannot diſcern, that good 


of life, or that, may refine. or. raviſh our affections, 
ſand the ſevere teſt of ſober reflection, improve upon 
longer experience, afford the higheſt pleaſure qu the 


——— be * nen who 


IV. Rrazonx, a DISCERN A..COMPLETE BODY: 
or MORALS, on UNLVERSAL. VIRTUE, AS THE 
n on. ma 


S vn a. 
ality. without defect ot dackneſs——A. perfeR ſcheme 
of morality. muſt. be caſy and clear, in order v be uſeſul 


which will ſupport us under the troubles and vexations 
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o min A confuſed and indeterminate rule of duty 
; of no uſe A ſdund plan of moralt mut be uni- 
verfal to oppoſe every ſin, and urge to every duty 
There muſt be nothing defective, nothing corrupt or 
vicious in the whole ſyſtem Sound morality 1 muſt 
have no'pernicious maxim to draw after it any bad 
conſequences— This plan muſt be avowed by God 

himſelf as a rule of duty, and enforced by his autho—-— 
 fity——Reaſon leaves poor blind man'to draw the rule 


of duty from the ſoutee of bis own nature Man 


cannot frame a complete body of "morality=——He could | 
make no progreſs in a ſyſtem of morals of his own, 
while he is a raw weak youth full of impure appetites 
and paffions If clear rules could be found out, 
motives would be wanting If motives were diſcerned 
by man, even then 'affiftances of light, warmth, and 
ſtrength would be wanting, and we mould freeze to 
„ naß miaxims wi men un motives to virtue, ut 
oe an 3&1 Act t Et ud, 
V. Reazon! CANNOT DISCOVER ANY rovers AND 
erbat MOTIVES ID VIRTUE. | | 

+ Ria ets us + jar Was 17 1. We 

d 4 of the lawgiver, and the infinite authority of 
his laws, as the invariable rule of obedience——Reaſon 
is unable to recommend the law, by ſhewing us the 
glorious qualifications of the lawgiver in his power 
and greatneſs It cannot give us right notions of his 
wiſdom, juſtice, goodneſs and clemency ; and yet the 
diſcoveries of theſe glorious properties muſt be attained, 
in order to promote univerſal and genuine virtue 
Reaſon cannot give ſuch à clear evidence of God from 
&% Tk 205 | moment 


p15, 4 | "Pp 


moment to moment, as may ſtrike ſtrongly, affect 


warmly, and have 2 lively impreſſion, and -pupgent. in» 56 


e to quicken us to the practice of virtue. 
Reaſon cannot ſhew us that our Governor. is always 
e he is every moment converſant with us; that 
we have every day convineing and delightful evidences 


of his: goodneſs, wiſdom, juſtice, and kindneſs, with 
all other beautiful perfections futing him for * 


ment. Theſe notices, are „ neceſſary, to | 
 force-a:regard to the will of Gd. BY 
Neaſon cannot powerfully: exits, unto, chav, 
+ ſhewing-us that the lawgiver's title is indiſputable, 
and the ground of his claim to our affection clearly 
made known. Such is the tranſcendent. excellence of 
God's nature, as renders hich the only fit, being to 


govern, but Reaſon is blind to this excellence: Ręaſon 


doch pot clearly diſcern that God is the creator of all 
things, that he has a propriety in all bis creatures. 
Reaſon is blind as to God's preſerving us in being, 
as to his ſpecial care and inſpection into our exiſtence, 


and the many precious benefits he has beſtowed upon 


us All this cloſe influence of God upon us from 
moment to ment, is e e pth * the un- 
enlightened mind. dar 

Reaſon is unable to give us a . e 1 ſatisfying 
diſcovery of God's concernment in his own laws, i. e. 
that the God who is thus qualified. for, and rightly 
poſſeſſed of, the government, has * ſuch laws, and 
e his authority upon the. 

Reaſon, is. incapable: of forming great and en 


ideas of the excellency of God, and his right to give 


laws. But if * bad brighter, apprehenſions of his 


x dignity 
. 4 ö ; 
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5 2 great fegard to his laws, and gecurately infpekte 


29 


bigttity end- right to govern, Nen ee e 
weight with us if * eee ee 
laws of nature are the lachs f G (VW. 
© "Reaſon is unable te wifeern and uwe f God, 


min the nature and contents uf them, are fully agreeable 
to the glorious 'perfeRtions we deſte it u lever; 


Tuch a8 wiſdom, juſlice, goodnels;” aud blemeney, or 
Lind affection to man. But us theſe perfections ure 

either not Khown, or obſcurely known by the light of 
reaſon, ſo the impreſs of the attributes of God on ce 


laws of nature bas not been diſecvered by the beſt ge- 


niuſes of the Pagan word z hot iv it diſcoverable by our 
blind realbn. No truth in the world is mere bertain; 
we tibt only dure arm itz but we can clearly make it 
apprar even to detnenſtrstion, viz. that we frame of 


ihr uliverſe, and the whole ſyſtem of the laws of na- 


ture, ate adapted te the powers und paſſtenb of man in 
a fate” bf Innocence and rectitude; which is not the 
eaſe with ay r Frag eee e r Ne 
And Rs had eee eee 
Mk moſt rational apprehenſtons of God, and the pre- 
fent ſtate of man, is an inebmprehenſible ſpeculation 
of infinite conſequence, and of the meſt prodigious 


difficatty, Av that Humafi reaſon never could have got 
khrough it: its utmoſt force could never have ſur- 


mounted it; the whole united world of minds could | 

nevet have ſolved the difficulty, if God had given us 

no other guide than reaſon er the light of nuture. 
Reaſon cannot give a certain kfowiedge et God 
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The kiidwledge of -this would be a ton inducement 
mmh Reaſon leit fal. 
Reaſon in this reſpect, is no leſs in nn his ; 
W eee eee eee ee 
- The face of things in the world bath 5 — 
add! ' horrid: an appearance, that we neyer could ſee 
clearly through this difficult matter, if we were left 
to judge of 9d RIO bythe: mere ent of 
nature. 
TPbe aboundings of 7 TER all parts of the 8 : 
The temporal proſperity of millions of finners,_— 
The ſufferings of the beſt men, and the afflicted ſtate 
of the moſt virtuous, have led multitudes to deny the 
providence and government of God; and many of the 
wiler and betier ſort of mankind have felt the moſt | 


painful doubts ; concerning the wiſdom and redticude 4 of of 


the divine adminiſtrations , + - 
| Reaſon, cannot draw forth our ben el into Ge 
4 the inducements to obedience muſt ſhine with 
the brighteſt light and ardour, ſo as to illuminate and 
fire the mind, and not only diſſipate our doubts.con- 
cerning the will and dominion of God, but likewiſe 
ſhew the excellency of ſubmiſſon, and the beauty and 
pleaſure of humble and faithful obedience. 5 
Man is ſo ſtrangely toſſed between hope and eanbr 
the goodneſs and juſtice of God's providential govern= 
ment, that he cannot by the force of reaſon come to 


any certain coneluſion what God will do with him in gt 


papal phi 1 IN 

* Ratjcgeluonizre-aftenifhet to. ſre:God 8 
bear the moſt wicked inſults on his law. At other 
. . au en, 
reno C | the 


wi 1 
| the uenible effolts of his puniſhing juſtice. | Th-ees- 
' ſon of tho divine government in the exertions of pa · 
tience, and puniſhment, are abſolutely impenetrable 
en- es eee, t Ff bee V us: 
eh ang] fagacty. 

On theſe: toffings da. odd the 
ee eee page 144, and the great John 
nn . | 


- H."Rxag50N 15 DEFECTIVE In A SECOND e 
ro por vz it doth notclearlydiſcern the profent pleaſures 
of obedience, nor ſatisfy us with reſpect to the preſent 
purpoſes of virtue. Reaſon cannot produce in us fuch 
a ferious and delightful ſenſe of God in the ſoul, nor 
imprefs upon us ſuch a feeling conviction of bur intire 
_ dependance upon him, and obligations to him, as ſhall 
excite us to love him with a lively graticude,  zealoufly 
Promote -his glory, and proclaim to the utmoſt of our 
Fee eee n 7 

1 „„ 
— and ruligies es Man without divine aid 
cannot diſeern and know that he is always in the right; 


de cannot fee his way clear, and bis end ſure,. The 


way of his duty will be always perplexed; he will be 
ever without clear true light——chat Wight which pro- 
duces a hvely conviction and-reft of mind in a courſe 
of obedience. Man, by the force of reaſon, enn not be 
abſolutely ſure that he deſires to obey the whole of 
God's will, nor attain to ſatis faction that he ſincerely 
endeavours to pleaſe God. Man, by mere reafbn, 
cannot be ſure that the path he walks in is che path of 
"ROWE 6 8 — 
covered 


— 


En 
cayered with ſo much darkneſe, that he cannot ſee all 
through to the end. His proſpect is obſcure. and 
eternal objects are ſo confuſed before him, that he can» 
not diſcover where his path ends; he an e 
that it will terminate in God. | 

> eee 
diſcruer the great beauty and excellence of a religiaus and 
virtuaus life, There is nothing more lovely than light 
in the whole creation of God, nothing more needful 
or uſeful. Light is not a greater natural beauty in the 
material world, than virtue is a moral beauty in the 
rational world. Frue virtue is the beauty of human 
life, the ſplendor and glory of human actions. Virtue 
is that actiye principle by which aur whole mind and 
heart are intentianally directed to produce good to- 
marks all the objects of oye eee and 
earth. 

But how blind bas — reaſon, in all ages, been 
to this beauty of temper and another lovely 
quality and ornament of ſoul! _  -. 

3. Mere reaſon cannot afford that liek which will in, 
ſpire the Pleaſures and joys of a virtuous lifes To have 
the eyes of reaſon opened, and the underſtanding 2 
brightly illuminated, what a rapture and pleaſing ſur- 
priſe muſt it bel how new, how beautiful, how charm- 
ing muſt every object appear! But reaſon cannot fur- 
piſh theſe pleaſures, Reaſon utterly fails in giving us 
the pleaſures of moral perception, of religious actions, 


of virtuous refleQion, pure fruition, and the hope of 79 5 


future happineſs in perfection. 

1. Reaſon 6annot ſupply the pleaſures of virtuous aftion. 
* n ne, action God has made 

C2 man 


| t = J 
man an a abe being ſo that idleneſs i is its oe tor- 
| ment. God has ſo framed man, that the beſt plea- 
ſures always attend the beſt actions Every good 
aRioni'is' . 2 mn. _ we ”=— the 
more pleaſant. | 05 
Pleaſures flowing from bad actions are of- a low for- 
did nature; the diving wiſdom only ſuffers ſome mean 
dreggy pleaſures to attend vicious actions, on purpoſe 
to put the powers of reaſon to the proof. Vicious 
pleaſures are hollow and unſatisfying; they are mo- 
mentary and ſoon gone; they are attended with fear of 
bad conſequences, with a painful ſuſpicion of Wehr 
conduct; they ſicken us with frequent repetition, and 
are bitter and tormenting on the review Mere rea- ; 
fon can furniſh us with no pleaſure that will wall on 
every ſtep of human life, The life of a man that has 
nothing more than reaſon to conduct him, has many 
barren ſpots in which no pleafüres gro. 
© Reaſon alone can never raiſe us to that ſublime de- 
votion to God which is the moſt rapturous exerciſe of 
the human ſoul. It can never inſpire us with juſt and 
enlarged ideas of the divine perfections, nor impreſs 
upon us the divine image, and give us a happy warmth 
and flow of affection to horns had 11 beſt W * m 
„ Rin ale cannot enable us to enjoy the ſtueet Plea- 
* of reflection after a good action is dn. This is a 
rich privilege indeed! but reaſon cannot beftow it. A 
truly good man can enjoy the time paſt as well as the 
time preſent. The time paſt is gone; conſidered as a 
art of duration, in this ſenſe it can never be recalled. 
Bu time, as filled with * actions, is never "toft, 


* . i While 


\ k 
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while memory and recolleQion remain. But as reaſon 
is inſufficient to excite us to good actions, ſo conſe- 
quently it can TOR no ' pleaſing CINE: on our 
paſt conduct. 1 
2 uaſen alone can never " furniſh the pleaſures _ ex- 
quifite fruition of the preſence and love of Gad. A poor 
| depraved man's time is worſe than loſt ; he has no fruit 
but the fruit of a vitiated heart, no good fruit at all — 
yet muſt give an account to God of every word, thought 


and talent. Vice, which allures the wretch with an 


harlot's face, now viewed behind, is a curſed hag, an 
ill-favoured forcereſs—— Conſcience turns his enraged 
enemy, and torments his very ſoul. 9 
If man was truly good, reflection would prove 2 
rich, wonderful, and delightful faculty. By the.help 
of this wondrous power, things paſt may be made 
preſent to the mind, and it may be made an inlet to 
very great and ſincere pleaſures, If a man was truly 
good, his life would be ſpent in innocence and uſeful- 
neſs; he would feel a pleaſure that he could repeat a 
thouſand times over; and the more exquiſite, in that, 
while it roſe from time paſt, it would run on into time 
future, and terminate in a vaſt eternity. On the other 


hand, the pains of fruition in fin and vice are far 1 22 
all its pleaſures. 


4. Reaſen con never furniſh the Pleafures of hope 2 
truft in God for « all future time. It can never enable us 
to enjoy the future duration of the next life in the pre- 
ſent, If a man was truly good, hope would grow up 
into a kind of afſurance; it would fix the foul on 2 
rock, and fortify the mind in the proſpect of ill, that 
God would not forſake us; it would teach a _— 
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fo, 1 fix my confidence in infoite prefence, halte 
power, infinite faithfulneſs, and infinite love I am 


reſolutely fixed on God; I have new deſires and yaſt 


expectations. Thus time paſt, preſent, and to come, 
2 oonſpire in the pleaſures, of religion and vir- 
But Where is the man to be found in the whole 


1 that by the gere force of n 
hopes and theſe pleaſures ? 11 gf 


(4+) Reaſon is unable jo exhibit a it and irc 
tive nature of a religious and virtuous lifes {OOTY | 
Light allures and atzrafts the eyes of all men. The 


| light of virtue in à good man is the moſt inſtruRive 
and attractive in the whole world; it vaſtly excells all 


the fineſt ornaments in favour of virtue. The light 
and life which vital virtue diffuſes all round it, would 
invite other men into the ſame path, and guide them 
to purſue with ardour the ſame practice, But where 
is the man to be found that, on the principle of reaſon. 


alone hath exhibited this beautiful example? The light 
Lud beauty of a victuaus cepverſation"is/more convince 


ing than the mere light of good n. or * * 
quence of the beſt orators. 
anne. of promoting true vir 
tus in che world. 
A ſhining light inſtructs, an deen light e A 
beautiful light perſuades the paſſions of the heart, and 
excites imitation.z but where is ſuch a ſhining, ardent, 
„ n 
: 1G Reaſon NA DO SBP: le in he 


"of 
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| la ene rata; vital virtue ſhould ciemble 
| ng of Dei Fa | | 
As the ſun- riſes ee eee eee 
dian, ſo a truly virtuous man ſhould be {till adyancing 
in goodneſs. Internal virtue ſhould urge him on, by a 
rational and forcible ſtimulus, to a farther growth in 
knowledge, perfection, and uſefulneſs. — But here 
Ware eme reaſon m an fin, 4: 
1. A truly virtuous man ought ts improve bis knowledge 
of Gd and himſelf. He will ſtrive to advance in clearer 
apprehenſions of the infinite perſections of his Maker. 
His conceptions of the dignity of God, and of the 
powers and affeQions of his own ſoul, will be more 
vivid and diſtinct, his mind will be more free from pride 
judgment more purged from prejudices, and more di- 
ret in its decifions. But where is the man to de 
found in the whole world that is capable of theſe noble 
Wer , ERICA es of OT 
2. Reaſon is unable to produce a fixed adheſion of the 
. God. and virtue + e e 
_ firmmgſs i in true religion. 4 
An adbefion of the will W dota 
frength of virtue. If reaſon were ſufficient for man's 
happineſs, we ſhould find a natural progreſs in the life 
of virtue; and this adheſion of the will to the good- 
neſs, rectitude, and beauty of God, would grow ſtronger 
with time, ſo as to bear a proportion with the growing 
_ 3pprebenſions of God, and the enlarged views of the 
human underflanding. There is a- great degree of 
+ Krength in the union of the will to God, and in this 
N But did reaſon alone ever 
produce 


„ 1 726 3 


produde it? & ſoul that truly. feels it, hopes to have 
the approbation of God before the whole rational 
world But reaſon. can. nn eee, nor cheriſh 
this hope. 
* Cb ˙ AA 

enable a man ts fine in th 178 85 oF We Ge . 
charatter. nets beef 

A man of up ein e Heck be 
beauty and perfection. He has fewer blemiſhes than 
other men, and fewer than himſelf once had He is 
more purified from the vices of ſleſh and ſpirit. He 
corrects Whatever is amiſs in his temper and conduct 
— His example was formerly good; but it is now 
much brighter and better, more lovely and inſtructive. 
The man of high and delicate virtue labours about his 
example and character, as a painter doth upon a pic- 
ture, or a ſtatuary, on a piece of firſt-rate ſculpture; and 
before he finiſhes his piece, he ſtrives to give a beauty 
to the whole, and . to. ſpread a grace over his whole 
character. But we challenge the whole world to 
produce one man that hath Gone this on the mere 
principles 'of reaſon. ; 

+000 . 8 
the eaſe and pleaſure of virtuous al ion, and increaſe in ye 
| bigh-ſpirited j joy of well doing. 

A. man of true virtue will find, to his unſpeakable 
pleaſure, that he advances in facility of action He 
will find the pleaſure of right conduct ſtill increaſing | 
le will. feel his faculties more and more adapted 
to actions of generous greatneſs, and the pleaſures. of 
„ weial, benevolence. By a kind of, divine and god - like 
inſtinct, * will run * into worthy manners 
| and 


bann motion into all the plagues and miſeries of 
vice. Where is the man who, on the principles of tnere 
reaſon hath purſued the former, and avoided the latter ? 

6. Reaſon alone is unable to tarry any man into ſucb 
purity of heart, and life, as ſhall at Ia, ius in a flate of 

perfection in the full fruition of Ged. The petfeQion of 
virtue, in the order and operations of out nobleſt powers 
and affections, would certainly be the reſult of a rich 
advance in perfect goodneſs==—But here teaſon eter- 
nally: fails. 

Human teaſon, in its preſent ſtate, is "_ unable 
to guide us to that perfection of happineſs in God, and 
that rich enjoyment of the whole ſoul, in all its prin- 
ciples and powers of fruition, which our nature appears 
to be defighed for in its original conſtitution. 

And as reaſon is defeQivejin' this ſecond motive, (viz.) 
it cannot diſplay in a lively and convincing manner the 
preſent advantages and pleaſures of virtue * obedience. 
do we aire wn 135 


III. Ra ASO 1s DEFECTIVE IN A THIRD MOTIVE 
ra DUTY; (viz.) It doth not give us a clear and ſtrik- 
ing view of FUTURE rewards and pleaſures to repay or 
recompence us for all preſent diſadvantages and hard- 
ſhips we ſuffer for the ſake of God and virtue. 


IV. Reagow 1s DEFECTIVE IN A FOURTH MOTIVE 
TO VIRTUE; (Vz.) It cannot diſcover in à clear and 
ſtriking manner thoſe terrible puniſhments which God 
will moſt ſurely execute on all reſolute and * 


rebels . his government. 
D V. Reagon - 


no ( 8 J | 

V. REASON, 18. DEFECTIVE IN A FIFTH: MOTIVE 
ro VIRTVE 3 (via.) It cannot ſhew us one example of 
pure and ſpotleſs virtue in the whole world of mankind. 

Examples move to action, precepts only teach: laws 
and-precepts only inſtruct us what ought to be done — 
But reaſon can neither furniſh precepts or examples to 
excite TO 2 00 vital virtue. 


CCC W hb: 9; 
nee 2s DRFRCTIVE IN, A SIXTH MOTIVE 
AND MEANS ro VIRTUE (viz.) It cannot diſcover 
the leaſt aſſiſtance from God for the great work of obe- 
—_— to God, or benevolence to mankind. _ 
Thus far we have ſhewn the utter inſufficiency of 
r ein to make proper diſcoverys of God and his in- 
finite perfeRions —— To point out the true manner of 
worſhipping God To ſhe the ſupreme good or true 
happineſs of man To diſcover a perfect rule of mo- 
rality or plan of ſound virtue and motals And to dii- 
cern the moſt powerful motives to virtue and religion 
We now proceed to ſhew that reaſon cannot diſ- 
cover the pardon of fin, —The refinement of the ſoul by 


pane dae nn under ene my my} in 


—— sli 1 tr tins 
0 1 #64; Ka ab thr | | 
VI. Nansen 1$ UNABLE TO DISCOVER. TRE. PAR- 
Don OF. six. 8 n 


1. Reaſon cannot diſcern the eſtimate, which God 
made of the firſt act of fin, nor how he treated the firſt 
patents of mankind nee of treaſon and re- 
bullion.” 4D Neth awry 118-1 DD SITU OK S960] Nun i097 
Onto" . Reafon 
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2. Reaſon could never diſcover the leaft inſtitution 
of a propitiatory offering to atone for the guilt of fin, 
or to intimate eee n _ "- 
; pitious'to'a rebel. | 1145 
. w-dicrs Godilerking-and 


alluring men to repentance, it can diſcover no command 


hoo oem eser vd F. n ene eas is 
angry, but it ſhews no command to repent, © 


4. Reaſon cannot diſcover one finner pardoned from 


the beginning of the world to this very hour. 

5. Reaſon is unable to diſcern the great deſign of 
God's patience towards a wicked world for thouſands 
of year: This is an incomprehenſible conduct in God 
which no ſagacity of man can account for and ſolve, 

6. Reaſon is inſufficient to ſhe us any happy ſouls 
eee n en * 
| merciful being. 


7. eee e 


appointed by God for any of his rebellious creatures, 
nor does it aſſure us that any worſhip will be acceptable 
to him: no worſhip at all is commanded by God on the 
foot of reaſon: this is an awful thought, viz, that God 
commands no man to worſhip, nor exhorts or com- 
mands any man to repent and return to God. 

8. Reaſon can never diſcover one purpoſe in the 
HEART of 'God, nor. one promiſe in the MOUTH of 
God, nor one action in the conDucT. of God, that 
gives a ſure and certain indication of the pardon of one 


fin——much leſs can it diſcern ten thouſand promiſes 


and aQions burſting from the heart of God io iream: 
of * and love upon loſt mortals. 
| D 2 9. lane 
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9. 1 Aer one name belonging t 
Gee that inſpires a ſolid hope of pardon. 
10. Reaſon can never e God, 
hi can pardon It never poſſibly can diſcern the 


harmony of juſtice and mercy in the pardon! of ue for 


The united reaſon e or goat, can 
never diſcover how juſtice and mercy may be ſhewn in 


the ſame moment to a criminal. in civil government. 


This OI 1 und "ow to the 
utmoſt. 

. We ee Hats to diſcover. » 
proper proviſionfor a divine and infinite Governor, to the 
end that he may pardon ſin with honour of the moral 
character and government of God. 

It can diſoern No price to a divine and inGaite 
conqueror No ſacrifice or atonement to a divine and 
Injured monarch No ee ee to a di- 
vine and infinite judge. 

Reaſon can diſcover no friend to us, ee by 
the diſpoſitions of his heart, and by his actions and ſuf- 
ferings provide for the full meridian glory of divine 
juſtice As making laws. As rewarding obedience 


— 


to laws As puniſhing the violation of laws in the moſt 
= perfect manner, and thus [kindly obeying] all the righte- 


ous commands and bearing all the righteous curſes of 
the law, which it otherwiſe required of us in order to 
eſcape puniſhment, and our nen to eternal 
1 in God. 


ee all an en in af weren, 
8 4 N . 12. Reaſon 


ee 5 
12. Reaſon cannot diſcover one man ſent by God to 
proclaim one word of pardon to a guilty world. 
Not any one man, nor any ſet of men can be diſ- 
covered by reaſon as ſent with a commiſſion from God, 
and ſealed. with the broad ſeal of heaven, to proclaim 
ſo much as a ſingle hint of pardon to a guilty world, or 
to any one ſingle ſoul on earth one moment through 
thouſands of years. We defy all a to dn this 
peer ae | s a eat ©: 
13. Reaſon. is not able to ae God. ning out 
any commands to rebels to forgive one another the 
crimes they commit againſt each other, and the offences 
they giye to one another. 
No man can diſcern God's W a ar in- 
Nance, to forgive his fellaw creatures their offences, no 
not in one inſtance for a moment. Hence ſee the 
horrid ſpirit of revenge W ene the men n 1 
of the heathen world. ; | 


en i UETEALY INSUFFICIENT: TO 
SUPPRESS AND ROOT OUT VICIOUS INCLINATIONS 
FROM "THE $OUL, AND, REFINE. AND: PURIFY.' THE 
-HEART | BY A POWERFUL AND EFFECTUAL; $ANC- 
riricariox. U Pers ut F 


e ene dn bank's 8 their 


wiſeſt philoſophers, how childiſh and filly are all the 

beſt means they preſcribe ; Plato bids you purify your 

N by muſic and the mathematics. ht 
. Can a fiddle charm down luſt ?. Can Euclid's Ele- ä 


n ſubdue your pride, uackangeſs and adultery, 
. Reaſon 


e avarice, malice and raſh anger? 


— 
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| Reaſon eannot produce and chetiſh"any- of thoſe 
noble and excellent qualities in the foul N are 25 
8 for a life of virtue and holineſo. . 

x. A vigorous bent of the mind or 2 THOR 
: 101 ardent inclination and propenſity of heart to virtue, 
pics eee rs eee e 
Wr, avs r e 

All mankind lr an actual bent and proper of 
heart to evil, moral evil or vice and wickedneſs. 
2. A cordial peace and beart- felt friendſhip 1 
God, is abſolutely neceſſary to a life oh var e virtue 2 
Tanctification in the ſight of Gd. 

Nothing leſs than a ſtrong ſenſe of pence with God 
can produce an earneſt deſire after a reſemblance to 
God. Baut here reaſon with ** ite united 8 
utterly St a 
3. A fufficiency of — tight'frow God; i 

abſolutely neceſſary for a life of holineſs towards God 
and conformity to his image or moral perfeQions ; to 
be like God in wiſdom, à man muſt be wiſe; to reſem - 
ble bis goodneſs, à man muſt be good at heart; to bear 

the likeneſs of his holineſs, a man muſt be purified and 
refined in the temper of his foul; to reſemble God's 
juſtice and truth, a man muſt be impreſſed with a ſenſe 
of the beauty of juſtice, and be filled with ſincerity and 
 integfity of bear. But did meer reaſon ever do this ? 
"Where is the man to be found? In what age, in what 
eee e rl 
of, reaſon alone. 

. A livdy een happy e of 
God to eternity is abſolutely egg e to en. 
qune virtue in the 1 world. . 

| Without 


1 


Without this vigorous hope, no man on earth will 
ever practice univerſal virtue This loye to God and 


al mankind. And where is this man to be found 
who on the principles of reaſon alone ever purſued and 
pradtiſed univerſal virtue ? where was he born? where 


TEST 


was he educated ? where did he liye? No anſwer. can 


be. given | off infidels are ſtruck dumb for ever, they 
cannot for their lives and ſouls give us a ſatisfactory 


anſwer to theſe queries, conſequently their ſcheme of 


infidelity i is ruined ; and if they had any moral honeſty 


in their hearts they would openly, declare and confeſs 5 
before the whole world. 


For a rational creature in his en tate, and with 5 


2 the prodigious imperfections of his internal charac- 

ter to look for an eternity of happineſs in God, is to 
loox very high indeed, it is to form very grand and ex- 
alted conceptions and hopes; and it is demonſtrably and 
undoubtedly certain, that no man in the world will go to 
the expence of denying all his vile appetites and paſſions 
after preſent good, without a ſtrong ſenſation of inviſible 
and eternal good, to reward him for his ſelf denial, and 
the reſolute. practice of pure and perfect virtue. 
Now I aſk again, where is the man to be found that 
bas preſerved in his boſom an high hope of the eternal 
fruition of God as the ſupreme good, and on this prin- 
, Ciple has denied every bad appetite, every polluted paſ- 
ſion, every impure inclination, and has exerted all his 


powers in love to God and to all mankind ? There is 


no ſuch man to be found in the whole world——He is 
yet to be born. 


Reaſon cannot nar ah the. true and only ſouree of 
6 the foundation on which it is enjoyed, 
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viz; 4 union of heaft with Ge eb eanhet 
diſcover the method and order of holineſt Nor the 
means of holineſs--—Conſolations' of God 
and bright examples——Nor the gtand efficient of ho- 
lineſs, or ſanQification, the holy and eternal Spirit of 
God——Not the grand ſecret of living 30 God, by 4 
new conſtitution of ſou Nor the right uſe of all 'the 
means of increaſing holineſs——Nor the beauty, the 
p. advantages, and pleaſures of holineſs in time and 

ernity——Reaſon cannot give any ſolid comfort from 
64 for one moment to enable us to perform the duties 


| of wy enn Juſt, ger good law. 5 


Vll. Reazon cannor SUPPORT US UNDER THE 


TROUBLES AND. BITTER | AFFLICTIONS oF THis 


LIFE. | 


7 Reaſon can 80 no — reteſt the mind hte 
any troubles, trials, or pinching and critical times of 


diftreſs——Reaſon cannot diſcover any certain ſupplies 


in want——Reaſon cannot diſcover God's providence 
taking ſpecial notice of any one man, having a care for 
| ſparrows, or numbering the hairs of our head——Rea- 


ſon knows not that God has any one friend in all the 
world-——Reaſon cannot diſcover one "angel in the 
univerſe to. take any care of us—Reaſon can diſcover no 
promiſe. of God, no, not the utmoſt exertion of reaſon 
can tell that God has ever made one promiſe or ever 
will to eternity Reaſon knows not that God has 
any people on earth or in heaven Reaſon knows of 


no true and pure holineſs and righteouſneſs on earth, 


it can only bew you à parcel of Ioathſome rags, ſmear- 
N 23 i 


my 0 | 

ed with the putrid ulcers of rotten finners ſouls 
Reafon knows not the Son of God, it cannot form one 
thought of him, it cannot tell that God has à 80 
Reaſon is ſtone blind about a Saviour——Reafon'knows 
not the Spirit of God, that God's Spirit has any exift- 
ence, that God has an eternal Spirit Reaſon finds 
eternity all in horrid darknefs. Even blackneſs of dark- 
nes Reaſon knows not à word of heaven, an eter- 
nal beayen with all its gold and Jewels are totally | 
unknown —— Reaſon is totally blind about God's 
kingdom in our world, or in. the world to come 
Reafon can diſcern nothing but eternal beggary and 
y-—Reafon is blind to all God's falvations of 
every kind——Reaſon is ignorant of aſſurances of in- 
tereſt in God-——Reaſon has no diſcernment or expe- 
rience of God's fpecial favor and faithfulneſs in the leaſt 
idea or thought——Reaſon knows of no ſweetneſs in 
God our Savior and Redeemer——Reaſon cries, if the 
ſweetneſs of the world is loſt, all is loft to me for ever . 
—— Reaſon knows not that there is any drop of love 
in God for one foul-——Reaſon is blind concerning the 
true and ſolid uſefulneſs of aMffiftions, trials, troubles, 
and diftrefſes in life It cannot diſcern their uſe td 
the fouls of men, nor can it make all troubles work 
for good——Reafon can give no fear-nots ; it knows 
not a word or a fytlable of any fear- not from the voice 
of God——Reaſon is totally at a loſs as to all final and 
bappy iſfues of our affairs with God, at our ending 
ſcenes of life-—Reaſon is deaf as death to all notices of 
God's oath, life, fon], arm, and conſdlations to ſinners 
and penitent rebels——Reafor cannot give a lively and 
ſtrong apprehenſion of the weight and worth of eternal 
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. cannot impreſs on the, ſoul - a feet 
ſenſe.of happineſs——lt can give no proſpect of heaven 
Alt cannot infuſe the leaſt taſte for heaven It 
cannot inſpire the leaſt ſenſe of the ſweetneſs, reality, 
and ſolidity of inviſible , things——Reaſon knows nor 
thing of the appearances of . God——Nothing of the 
laſt ſtate of the univerſe and empire of Gag rNor 
thing of his ſingular and free interpoſitions in our -fa- 
vor, either for time ot er A OY is lags 1. vir 
ance? bogs Arg . Ann 
IX. 3 cannor cappentr; Us. yn THE A- 
NIES,OF bark, ox , ARM vs AGAINST._1TS. ary 


PROACHES:;AND ITS TERROBL: 


"Nantes Gn of death, it flies 3 is onal 
terrible of all.terrors——Reaſon fondly promiſes a long 
life——Reaſon looks to ſecond: cauſes to preſerve life, 
_ (viz.) phyſicians, diet, exerciſe——Reaſon clings. to 
this world and the preſent life, as à bird to the lime- 
twigs——Reaſon cannot enable and excite any man to 
forſake the inward love of ſin, which makes death ſo 
dreadful Nor wean and divorce him from the power 
of a luſtful taſte and impure defires—— Reaſon cannot 
inſpire us with a calm repoſe on God's tender care, or 
encourage a confidence in his love Reaſon can give 

no conſolations againſt the terrors of death Reaſon 
cannot diſcover that God will live with us and abide by 
us for one moment in life or death, we are ſuch, ſorry 
guilty wretches———Reaſon bas no right to dare to 
call God Father, in its preſent depraved and guilty ſtate 
—— Reaſon. has not one idea of a friendly Mediator be- 
— | ; ' tween 


K | 
| tuen God and us—— Reaſon cannot tell that Cluif 
is either dead or alive, or that he, has any exiſtence; , or 
yer had any——Reaſon knows not a word of the incar- 
nation, ſufferings, reſurrection or aſcenſion of Chriſt- 
Reaſon js abſolutely blind | concerning union with God's 
heart and love ſor a poor loſt ſoul, a vile ſinner It 
never could ſtart a thought of union with Chriſt as a 
living head——Reaſori if it ſpeaks out the clear truth, 
muſt rerribly tell us that death is the door to all evils, 
the paſſage into a world of horrors——Reaſon if it tells 
the whole truth will curſe every man to eternal ſinful- 
neſs, and aſſure him that fin ſhall never, never, leave 
bim, no, no, nor ever forſake his filthy wretched ſoul 
m— Reaſon knows of no happineſs after death, no, not 
for one ſoul in all the world——Reaſon 2 — nothing 
of A reſurrection of our dead bodies lt has not one 
| thought of it——Corrupt reaſon, ſcorns the leaſt no- 
tices of it -t diſdains to receive any news of the re- 
furrection It ſcoffs at any man as a mad fool, and 
a babbling fellow, who ſhall ſpeak one word about it 
——Reaſon if it ſpeaks out the whole truth concerning 
every ſinner, muſt conclude on our eternal. ſeparation 
from God, without any hope of his favor. 


tes nt Os gon! INSUFFICIENCY OF REASON To LEAD 
vs TO ETERNAL HAPPINESS—ARISING FROM A $IX- 
FOLD GENERAL VIEW OF THE WHOLE WORLD. 


Asa elt to, and illutt ation of whit has hither- 
to been diſcourſed for demonſtrating the inſufficiency 
of natural religion, I ſhall here offer a ſix · ſold view of 
the experience of the world, in general; without de- 

"2 ſcending 


t 


ſeending to particular inſtances, which hive in part 
been touched at, and offered before, . are every 
where | to be met with. BE 

1. Let us view man as à creature made for this 
end, To'GLORIFY GbD AND Enjoy HIM FOR Ev: 
Abſtracted from the conſideration of his corruption, 
which che deiſts ſometimes deny, and ſometimes with 
difficulty do but in part admit And let us conſider 
him as leſt to purſue this noble end, in the uſe of his 
rational faculties under the conduct of the meer light of 
nature. If we conſider him thus, and enquire into the 
experience of the world, how far he has reached this 
end, we ſhall find ſuch an account as will much con- 
firm the truth we have hitherto aſſerted and weaken the 
credit of the deiſts, their imaginary ſufficiency of na- 
ture's light to conduQt men to the end ur which he 
Was made. 


If we look to the e the W, of mankind, 
. we ſhall find them in a poſture much like that wherein 
the prophet faw the princes in the viſion, with theic 
backs to the chief end, never once thinking for what 
they were made, purſuing other things: every one, as 
luſt led him, following his own humor, walking in a 
direct and open contradiQtion to that law, which was 
originally deſigned for the guide of our life, and the di- 
rectory to bliſs, that happineſs which all would have, 
though they know not where to find it. 
If we look at the philoſophers, we may ſee them fit- 
ting up late, riſing early, eating the bread of careful- 
| _nefs, weary ing themſelves in the ſearch of happineſs, 
' running into ſome hundreds of different notions about 
"6 by and yer not one Ws 6 AD or at leaſt under- 
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— the true one. And as little agreed about the 
way to it. We may hear them talk of virtue, but never 
levelling it at its proper end, the glory of God. We 
may hear them urging its practice, but not upon the 
proper grounds. Rarely any regard to the authority 
of God, the only formal ground of obedience. Inftead _ 
of plain rules uſeful to mankind, they obtrude cryptick 
and dark ſentences, rather defigned to make others ad- 
mire them, than to be uſeful” to any. They every 
where tack their on fancies: to the divine law, a 
weight fufficient to fink the other, as to its truth, in 
the apprehenſions of men, or at leaft, as to its 'uſeful- 
neſs. They offer a rule deſective in moſt things of 
moment, corrupt in many, ruining in not à few in- 
ſtaners, deſtitute of any other authority, than their 
own ſay fo, or, ipſe dixit, unintelligible to the ny 
1 naked as to inducements to obey it. 

2. Let us confider man as made for this end; but 
Re: from its attainment, byjthe interpoſition of thoſe 
gteat binderances and rubs which now are certainly in 
its way; I mean DARKNESS, GUILT, and CoRRUP- 
ton. There are ſtones in the way. How has nature's 
light acquitted itſelf as to the rolling them away. Truly 
they have been like Syfiphus's ſtone, as faſt as they 
have roll'd them up as faſt they _ recoiled, Ui fallen 
back on them. | 

As to that DAK RIS that has l the nnd 
of men; if we look at the vulgar, we find them like 
blind men, content to jog on in the dark, mired every 
where, ſtumbling frequently, and falling ſometimes 
dangerouſſy; yet fatisfied with their caſe, not looking 

3 not ſo much becauſe they want it not, as 
| becauſe 


ban” 


becauſe: they have no notion of it, or-jts.uſcfulnetys 
like blind men that never ſaw the ſung and therefore 
| ſuffer the loſs of it with leſs regret, than they ho once 
| ſaw, but now have loſt their eyes. They follow. as 


|  theyare led; are ready to take hold of any hand, though 


of one as blind as cannot get out again. The philoſo- 
| Phers indeed ſeem. a little more ſenſible of their caſe, 
and fancying truth hid in Democritus's well, dive for 
it, but looſe their breath before they eome at it, and 
fall into dangerous eddys or whirlpools, where they 
| looſe themſelves inſtead: of finding truth; or trying to 
fetch it up, but with a line too ſhort, they fetch up 
ſome weeds that are nouriſhed by their nearneſs to the 
waters, and pleaſe themſelves with thoſe. After all 
their painful endeavors we find them, groping in the 
dark, as to all uſeful-and neceſſary. knowledge of God, 
or the way of worſhipping him; of ourſelyes, our hap- 
pineſs, our fins, the way of obtaining A our 
Aa or our corruption. 1 
As to GUILT, if we look at the * of 3 
_ his endeavors. for the removal of it, we find the 
vulgar drowned in endleſs deſpair, or fatal ſecurity ; 
like men at their wits end, trying all ways that fear, 
ſuperſtition, or racked imagination can ſupply and ſtill 
. unſatisfied with their own inventions, they are ready to 
try all ways that ſelf-deſigning men, or even the devil 
can ſuggeſt to them, ſparing no coſt, no travel, no pain. 
They ſtand not to give the fruit of their body for the 
ſin of their ſoul. The philoſophers either think through 
their pride, they have no fin, becauſe they are not ſo 
bad, quite ſo bad as the vulgar; or, if they. ſtill retain 
' ſome ſenſe of fin, they are driven into the utmoſt per- 


plexity, 
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vlanity, being convinced of the wickedneſs of the mea. 
ſures taken by. the vulgar, or at leaſt, of their , uſeleſs- 
neſs and impertinency, and yet unable to find out better; 
they try to divert their thoughts from a ſore. they know 
no, plaiſtey ſor. | 
As to CORRUPTION z.we find all coofefing, 6 ies | 
out of the diſeaſe; and indeed it's rather becauſe it will 
not be hid, for the ſore runs, than becauſe it's painful 
to many. The vulgar deſpair of ſtemming the tide, 
finding it eaſieſt to ſwim with the ſtream, are willingly 
carried headlong. The body of philoſophers are indeed 
like weak watermen on a ſtrong ſtream, they look one 
way, but are carried another. Though they pretend 
they aim at. ruining of vice, yet really they do it no 
hurt, ſave that they ſpeak againſt it. A few of the beſt 
of them being aſhamed to be found amongſt the reſt 
ſwimming, or rather carried down the ſtream on the 
ſurface, that is, in open vice, have dived to the bottom ; 
but really made as me way under yater, as the thor 
aboye. 
6s; Lær vs ny MANKIND UNDER THE GOOD+ 
NESS/ AND FORBEARANCE OF GOD, THESE HELPS 
WHICH SOME THINK SUFFICIENT : this word is uſed, 
or rather abuſed as a blind in a matter of very great 
importance; and men who uſe it will ſcarce tell, if they 
can, even in the ſubject of the preſent diſcourſe, in what 
ſenſe they uſe it. But let it be as it will, ſome pretend 
the works of providence, particularly God's goodneſs 
and forbearance ſufficient, Well, let us ſee the expe- 
rience of the world in this. 
If we view mankind under this i we 
enen 
8 £ 
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mot part eber once took notice of this conduct of 
God. Others, and they not à few, have abuſed it to 
the worft purpoſes; Betauſe judgment againft an evil 
work Ras not been ſpeedily executed, therefore their 
hearts were wholly ſet in them to do evil.” The more 
 nquifitive have raifed a charge againſt God as encou- 
raging wickednefs, And as for the favors they enjoy- 
ed themſelves, they looked on them, not s calls to re- 
pentance, but as rewards for theit pretended virtues; 
 and'fcanty ones too, below the worth of them. Not a 
few of them have gone near to arraign God of injuſtice 
for leſſer afflictions they were tried with; while others 
Rave been * and tofſed to and fro by croſs ap- 
pearances. So that none have by (is Wedges of God 
2 led to repentantce. een 

4. Let us view men living in . place where 
1 obtains or Where the chuISTIAUN Ak- 
1160106 is profeſſed and taught, but renouncing and 
rejecting it, and in profeſſion owning only NATURAL 
RELIGION : ſuch are the DE1sTs among us. If we 


conſider their words, they talk indeed that natural 


religion is ſufficient; and to make it indeed ap- 
jewels 


pear fo, ſome of them have adorned it with: 
borrowed from the temple of God, afcribing to 
nature's light diſcoveries in religion, which originally 
were owing to revelation, and were hever dreamed of 
where it did not obtain; though being once difcover- 
ed, they have gained the conſent of ſober reaſon. But 
no we are not conſidering the fpeech, but the power 
of theſe men; not what they ſay of the ſufficiency of 
natural refigion, but what real experience they have of 
ity and what evidence they give of his in their practice: - 

If 


. 33 1 | 

Ae thes'canfider chem, we find, that altho when 
this Nan U e 0 impoſe their notion of the ſuffi- 
ciency af natural religion upon others, they pretend, 
That it is Clear as to a great many points or principles, 


that ate confelledly of the greateſt moment in religion; 
yet when they begin to ſpeak more plainly and freelỹ 


their own inward ſentiments, they ſhew that they are 
not fixed, no not about the very principles themſelves, 


even thoſe of them which are of the greateſt conſe· 


quence, Mr. Gildon, publiſher of the Oracles of Rea- 


ſon is not far from aſſerting two anti- gods, one good, 
the other evil, and ſo falls in with the Perſians. 


Blount” favors the opinion of Ocellus Lucanus, about 


the world's eternity, and confequently denies, or at a 
leaſt heſitates about, creation. The immateriality of 


| the ſoul ſeems to be flatly rejected by them all. Nor 


do they ſeem very firm about its immortality. In ſhort . 


after they have been at ſo much pains to trim up natu- 
ral religion, and make it look ſufficient-like, they yet 


expreſs'a heſttaney about its ſufficiency to eternal life - 


We may ſee what Lord Herbert ſays in his writings, 


Blount in a letter to Dr. Sydenham, prefixed to the 
Deiſts Reaſons, tells us plainly, that it is not ſafe to 


truſt deiſm alone, without chriſtianity Joined to it." And 


the deiſts hope is ſummed up in this, in the fourth 


chapter of the Summaty of the Deiſts Reaſons, that 
there is more probability of his ſalvation, than of the 


eredulous'atid heating, N and thac is N none at 
all. 


1 Fay their practice give one jot of a be proof | 
of the ſufficiency of that religion they profeſs : yea, it 


affords Eonvincing evidence of its weakneſs, uſeleſs- 
neſs and utter inſufficiency. Their lives ſhew they are 
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not in earneſt about any ee religion. 7 are 
Latitudinarians in practice. Their words, their actions, 
eng ſavor of a regard to a deity: but, they go on 
in all manner of impieties in practice, and perhaps in 
the end, put a period to a wretched. life by their own 
bands, 36 Blount, Uriel, Acoſta, and others biye 
done ; and the ſurvivers juſtify. the deed, upon trifling 
and childiſh reaſonings; as not knowing but they may 
one day be put to uſe the ſame ſhift, I am not in the 
leaſt deterred from aſſerting this by the commendations 
that the publiſher: of the Oracles of Reaſon. 4 to 
Mr. Blount as a perſon remarkable for virtue, 

If a profane, jocular, and unbecoming treatment of 
the graveſt and moſt important truths that belong even 
by his own acknowledgment to natural religion; yea, 
and are the principal props of it; and if groſs and palp- 


able. difingenuity be inſtances of that virtue he aſcribes 


to him, and evidences of thoſe juſt and adequate no- 

tions of the deity, in which he ſays. Mr. Blount. was 
. bred up: 1 could. give inſtances enough from the book 
itſelf of ſuch virtues : but I love not to cake. in the 
aſhes of the dead. Again, others of the deiſts have 
wearied themſelves in chaſe of à phantom to no pur- 
rk. and having neither the grace nor ingenuĩty to re- 
turn to the religion, they abandoned, either land in 
| doyencight atheiſm in principle and. practice, or they 


throw themſelves into the arms of the pretended infal- 


lible guide; ; and thereby give evidence bow well found- 
ed the Jeſuitical maxim is, . a man once an Wo 
he will ſoon in turn papiſt. ni Want 50 

CY Lar us VIEW MEN. LIVING. UNDER, TBE, GOs- 
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QUAINTED WITH THAT SPIRIT | THAT os LIFE 
AND, POWER To ITS DOCTRINES,; PRECEPTS,/PRO- 
K1SE8,/THREATS! AND'ORDINANCEs: They, beſides, 
that they are. poſſeſſed of all the advantages of '\nature's 
light, have moreover the ſuperadded advantages of re- 
velatian, and its inſtitutions. They have miniſters and 
patents inſtructing them, and diſcipline to reſtrain them; 
they are trained up in the faith of future rewards and 
inſtructed in the nature and excellency of them for their 
encouragement; they have puniſhments propoſed . to 
them to deter them from fan, which they profeſs: to be- 
lieve: yet if we conſider the practice of the generality 
of ſuch perſons, it gives a ſuffieient evidence, that all 
this is not enough. Who but a man blind or fooliſh 
can then dote ſo far as to pretend nature's light alone 
ſufficient, hen it is — ee. _ 9 200 
many! e improvements. Mo ds 
6. Ir WE \CONSIDBR;THE; EXPERIENCE, oF ARG, 
- WHO "HAVE RECEIVED THE GOSPEL IN TRUTHg' AND 
FELT ITS POWER, WE FIND THEY HAVE INDEED 
REACHED THE EN DS OF RELIGION IN PART, and 
have a fair proſpect as to future ſucceſs. Well, what 
is their ſenſe of the ſufficiency of nature's light? Why 
if you obſerve them in theit public devotions, you ſhall 
hear heavy out-crys of their own darkneſs, weakneſs, 
and wickedneſs ; you may hear ſerious prayers for di- 
vine light, and life to quicken them, ſtrengthen and in- 
cline them to follow duty, and ſupport them in it, againſt 
the power of temptations, which they own themſelves 


. unable to maſter, without the powerful aids of divine 
grace, If you follow them into their ' retirements, 
where: a is managed hetwixt Bo and them 

8 alone, 


LAG 1 6 1 | 1 


alone, where they are under none of thoſe exmptations 


to maintain the credit: of any received notions,” and 


 thertefoce/ miſt be preſutned to ſpeak out therpraftical 


ſenſe of the ſtate of their eaſe without any Jiſguiſe ; 
there you ſhall find nothing but deep confeſſious of 


uin darkheſs and inkbility; with earneſt crys; pray- 


ers, and teats, for ſupplies of grate : and what: they 
attain in matters of religion, you ſhall find them freely 
owning,” that it was not they but the grace of God in 
them that brought them to this. And the more any one is 
concerned about religion, know and bas attained in it, 
ſtill you will find him the more ſenſible of this Rate of 
things. This is but a hint of What might have been 
ſaid. But I have rather choſen to offer a general ſcheme 
of the argument from experience, which every one, 
from his on private reading and obſervation may illuſ- 
trate with obſervations aud particular inftances;'than to 
inſiſt upon it at large, which would have required a 
Volume. UAT HT neon Grins AR es 
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INSUFFICIENCY, or. | REASON, 
T HUS ay. dear. render we 75 given you a 
„1 on ſketch, of the weakneſs and defects of 
human reaſon to diſcover the perfections of God 
>— The right manner of worſhipping God—the 
true happineſs. of man, or the ſupreme. 80d 4A 
compleat ſyſtem of moral virtue The effectual mo- | 
tives to virtue The pardon of fin —— The ſuppreſ- 

fion of vicious inclinations, and the refining the ſou! by 
ſanctification Support under the troubles of liſe 
And effectual conſolations againſt the terrors of death. 
We have, likewiſe taken a ſixfold view of the ſtate and 
experience of the whole world, including perſons of all 
ages and nations We have conſidered man as a 
creature made to glorify the divine perſections and en- 
joy God for ever As greatly interrupted and re- 
tarded in the purſuit of this grand end by that dark- 
neſs, guilt and corruption, which is evidently found i 3 


- j F 
j 
© þ | 
{1 
21 
. 
'Q 
= 
4 
4A 


82 1 


A ARESn) have viewed man as under the 
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man to attain true ä 4 viewed the 
character, ſpirit, and manners of our modern deiſts who 
boaſt of the power of Alon, and S ſufficieney of 
natural religion e have viewed the ſpirit and con- 
duct of all the formal and hypocritical profeſſors of 
chriſtianity——And, laſtly, we have examined the an 
perjence and the confeſſions of ſincerp chriſtians, w 

reſpe& to the ſufficiency of human reaſon to Sad = 
to God, and eternal happineſs, .. | | 

And upon the whole every impartial ' and honeſt en- 


quirer after truth, muſt confeſs the: defects of reafon 


and the neceſſity of divine revelation. And if this be 
really the caſe (and let thoſe diſprove it that are able) 
with all mankind, theri, how malignant, Een 
and contemptible is the pride of mall f 
For creatures ſo defective in the internal beslben of 
chargfter, and ſo imperfe& in all our ways and men 
ners as we are, to be proud of our underſtanding, our 
virtue and goodnefs, muſt be abominable in the ſight of 
God, and muſt appear contemptible in the eyes of ny 


truly wiſe and modeſt men in the world. 


1 us view the features of pride, to ke bur . ; 
gult and loathing. of ſo vile a temper and character: 
that we may Webern it in TR Im __ it ” 
others. 115 10 0 

Pride conſiſts in an exceſſive ate s or high 5 
abſurd apprehenſion of our own wiſdom and ITO 
— An irrational eſteem * ou — 
unbounded felf valüation. 


$i rh proud man hath an hight inen en 72 
_ Yerſtanding, and an haughty. apprebenfion of nis o 
dattainments in learning and knowledge, with his 
4 ſuperiority to other men in acegmpliſhments, 

He bas a ſwelling idea of the, yalue of meer Kno. 
aps without 'goodneſs, and without a juſt regard to | 
its proper influence on the heart and the manners. 
This is exactly the pride of the devil: he bas an bien ; 
opinion of his own, intellectual powers, but he has 
one grain of true virtue, nor the leaſt deſire to be ns 
as well as great. e 3 
Thus a, proud man d 1 cells with a vain con- 
ceit of his learning and rational abilities has not any 
deſire for the poſſeſſion of true virtue, and the practice | 
of univerſal duty to God, and all mankind in 200 be- 
veral relations to him. | 

A proud man cannot exerciſc true virtue and 1 ; 

: volence towards God or his fellow creatures. 2 
No proud man can be a benevolent or moral man. 1 
" Humiliry | is the valley in which benevolence. delights 

to grow, Tis a juſt and. ſmart cenſure. of pride, 
which the excellent Mr. Seed has given in his diſcour- 
ſes, vol. ii. p. 357,——— © For whatever profeſſions of 
benevolence proud men may make, pride and bene vo- 
lence are utterly inconſiſtent. . 

He who is big with the ſentiments of his own dignis 
ty, muſt bave an averſion to thoſe. who do not ſeem to 
have as exalted an opinion of him as he has of himſelf. 
Now, as none can think as extravagantly of a proud 

: man, as he thinks of himſelf ; the conſequence is, that 

he muſt hate all mankind, except a few flatterers. 
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He 
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, | indignation and abborrence ?/ ü of e — 8 [919 


| iwttemy Side Gi . epo 
weir regard to hie istA⁰ùmꝛ⁊aAU DESTN TVB Which it Is | 
impotadle to do. Por though it be no diffeult matter 
to diſcern how much merit a man really" bas, it UN 8 
fon to determine hom müch he may ; 
 Himfelf'to' have. earl no proud ia ca be's_ 
beneyölent or mbral man?” 0 0000 net 
It is a truth kinks "_ that God 'cann bot 
ofited by the good actions of any 6f his Wee - 
© goodneſs of none can extend to him 
Were not then the philoſophers guilty of intolerable. 
artogance, pride, and impiety to compare wien God, 
and in ſome ſenſe allow of an excellency in themſelves 
above what is found even in God, which they did. Can 
à Chriſtian think of this without the utinoſt de gree of 


4 


8 humility is not among” the number EY. vir 
Noz they were u ſet of the ptoudeſt men thé 

e Though ſome of hai ptetended to 

de above vain glory and'oftentation. 7 0 


They nouriſhed pride, in that very Ci of view, 


where it leaſt of all owght to have any place (Viz.) 


the practice of virtue, ſince the moſt holy creature i L 


unprofitable to his maker o wonder that bur m6- 
dern heathens are ſuch admirers of theſe pagan phlloſo- 
_ phers, fince they fee their rande curſed pride 
i the nander wars vor” PE rt Fats ff. 4 15 yy off 


„ A Contemplation on the Nature, Malignity, « 


* Guilt, and Madneſs of Pride, will be publiſhed in 
due time, in the manner of this eſlay. N 


